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The Brothers of Saint John 
Signatures in appendix 
 
p.a. Father Philippe Marie Mossu 
Notre Dame de Cana 
60390 Troussures 
France 
 
p.a. Father Benoit Jourdain 
Maison Saint Joseph 
c/o The Sisters of Saint John 
Le Bourg 
69840 Cenves 
France 
 
     To:  Brother Thomas Joachim, General Prior 
      All Brothers of the General Chapter 
      Brother-Members of the General Prior’s Council 
 
 
 
      Troussures, June 12, 2013 
 
 
Translated from french 
 
 
Dear Brothers,  

A month ago Brother Thomas wrote a letter to all Brothers of the Congregation.  By means of this letter, he 
wished to share something “delicate and difficult.”  Upon reading it, we discovered a very serious undermining 
of the very person of Father Marie-Dominique Philippe, founder of our Congregation. This has generated a very 
strong emotional upheaval in a great number of Brothers as well as among many oblates and friends of our 
community. Many of us have heard and seen several reactions that witness to this fact. 

We, a group of Brothers, after having taken time to pray as well as time for reflection and consultation, find, that 
in conscience and before God, we have a duty to express our thoughts about this grave question. 

Brother Thomas indicates in his letter that he acted by mandate from the General Chapter. He had set before 
them this delicate subject so that they could have a debate about it.  We therefore desire to  address ourselves to 
you in the first place since you were members of the General Chapter and since you are the ones who, in 
majority, decided to ask Brother Thomas to write a letter to all the Brothers of the Congregation. 

We are well aware that, in fact, the General Chapter is the highest governing body of the Congregation. 
However, this does not mean that each individual brother is less personally responsible for the common good of 
the entire community. This demands that he keep a strong and living bond with he who is our founder and 
remains so. That is why, when Father Philippe is so keenly undermined seven years after his death, we wonder if 
it does not seem to be rather legitimate for all of the Brothers to be mobilized and consult one another in order to 
better discern what they must do according to their conscience, enlightened by the Holy Spirit? 

Therefore we address ourselves to you in order to share our reflection.  Our intention must be clear: we are doing 
this because we judge necessary that a search for truth about the matter be undertaken by each one in an 
commitment without hindrance, beyond all partisan tendencies. It is not at all done to challenge or defy those 
who in the heart of our congregation, hold a legitimate authority.  Even less do we intend to create an opposition 
against them.  On the contrary, it is a matter of addressing our concerns and legitimate questions to them. 
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Brother Thomas’ letter has stirred up such a profound distress among several people that we highly recommend 
that this letter be brought to the attention of all—all Brothers of the Congregation, as well as the Sisters, Oblates 
and friends of our community, so that each one might be able, by all possible means, to find the light that would 
allow him or her to form his or her own judgment about a question that touches us so deeply. 

In his letter, Brother Thomas quoted a recent homily of the pope: “This is the first step: when there are 
difficulties, it is necessary to examine them closely, to take them up and to talk about them. Never hide them. Life 
is like this. Life must be taken as it comes, not as we would like it to come…the Lord will help us solve the 
problems.”  We too, in turn, lean upon these powerful words of the Holy Father in order to request that the 
debate that has arisen in and around our community due to Brother Thomas’ letter might not be sidestepped.  

In a more recent message, Brother Thomas warned us about the risks of division that initiatives like petitions, 
open letters, etc., might cause. He also stressed that the means of fraternal dialogue must be given priority.  We 
could not agree with him more; we too desire that a true dialogue be undertaken at once. 

However, we would like to draw your attention to the fact that a difficulty exists which, if neglected, could make 
this dialogue very difficult, even impossible.  Several letters from Brothers or lay people have already been 
addressed to Brother Thomas—letters that were very detailed and well argued—in answer to his letter. Much to 
our regret, we are forced to acknowledge that these letters remain unanswered even though a great deal of time 
has already gone by and it is quite urgent that things be clarified.  It is all the more urgent given that Brother 
Thomas’ letter was immediately followed up by interventions in the media:  newspaper articles, radio broadcasts, 
television, which only served to increase the confusion in the minds of many people who knew about it.  This 
very difficulty is what pushes us even more to address ourselves to you. 

 

What is the goal? 

We naturally began by seeking to understand what the general chapter’s intention was when it gave Brother 
Thomas the mandate to share with us the “delicate subject” debated upon in this chapter.  We think we found this 
intention, briefly expressed, in the middle of his letter:   

 “This information (…), I had to speak about it because he is our founder and because we cannot 
maintain false family secrets between us and allow rumors, which suggest just about anything and everything, to 
spread.” 

To want to fight deceitful rumors, each more hostile and destructive than the others, is an intention that we can 
only agree with.  But, as you can easily understand, it is the means chosen for this that has upset us the most. 

 

The “delicate subject” 

Brother Thomas explains: “About this subject, I mentioned to the Brothers present at the General Chapter, 
converging testimonies, judged to be credible by those who had access to them (authorities in the Church, in our 
Congregation and myself).  These testimonies said that Father Philippe sometimes had gestures contrary to 
chastity with adult women that he accompanied.” 

Alone, these few lines in Brother Thomas’ letter bring up a whole series of questions because what is said 
remains so vague: 

− Which Church authorities and in what way were these testimonies received?  
 

− Brother Thomas says he had access as did other Brothers holding a responsibility in the Congregation.  
Who exactly are they? Did he personally receive the persons who, at present, accuse Father Philippe or 
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did he only read the written testimonies or hear them over the phone?  In order to judge the credibility 
of a testimony, does one not also need to be sure of the person’s credibility? 
 

− What is the exact number of these testimonies? 
 

− When exactly did these testimonies take place? It has been rumored that it was after Father Philippe’s 
death, but why is it not clearly stated? 
 

− When did the alleged actions take place? We heard that it was around 1984-85. But why then, would 
the plaintiffs wait so long to lodge their complaint? 
 

− Could we not, after all, know who the plaintiffs are? Perhaps then it would be possible to see if they 
have known each other for a long time and are acting as a group? When it is a matter of charges in the 
“delicate” area of moral actions, is it not necessary that, in order for converging testimonies to become 
an effective argument, the persons must give their testimonies without it being known to the others? 

Once these accusatory testimonies are made known to the public, it has to be stated clearly and precisely what 
they contain.  Otherwise, everyone is left to imagine anything and everything they wish—that is more dangerous 
than all else. 

The proof can be had by looking at the means that has been taken to quiet the rumors; it has only served to fuel 
and amplify them in an incredible way. An onslaught of media coverage has arisen, with the active consent of 
those holding responsibility in our Congregation.  The rumors which have spread are, at the very least, 
disastrous. For example, a British catholic newspaper has affirmed loudly and clearly that Father Philippe had 
sexual relations with some Sisters of St John! 

Look at what we have come to.  And how much further will things go? 

 

An inacceptable declaration of guilt 

We must however look at things more closely. 

That charges were brought up against Father Philippe, and this relatively late, and were judged credible by those 
who had knowledge of them, fine. We can only take note of it, with sadness.  But without a doubt, many other 
people who, having known Father Philippe so well, would not have judged these testimonies credible at all. 

This having been said, we must keep in mind what sort of credibility we are able to give to a testimony. 
Credibility, if one judges it necessary to take action, can only be the beginning point of a legal proceeding, either 
in a public court or a Church court and in which one must make a commitment to seek out eventual proof, which 
if it can be found, would allow the judges to pronounce a condemnation and declaration of guilt at the end of the 
proceeding. 

It is also good to point out that in a Church proceeding, the process of acquiring proof has extremely precise and 
demanding rules. Nothing can be taken randomly. 

Now, in the present case, we must admit that no proceeding, public or canonic, has ever been made against 
Father Philippe while he was still alive. 

And now that he has been dead for seven years? It should be stated emphatically that no legal proceedings can 
ever be initiated against him. Would it be necessary to mention that even if this impossibility was conceded, the 
elementary principle of any criminal proceeding is nothing other than the “principle of contradiction” which 
imperatively requires that both sides be heard – the one accusing and the one being accused? 
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It should also be recalled that when a proceeding, in good and due form, against a person is initiated, the 
principle of the presumption of innocence prevails, as long as the evidence has not been able to bear a potential 
conviction against the accused. But then what are we to think when Father Philippe is declared guilty without 
any proceeding ever having been instituted against him, and without ever again being able to hear him speak? 
Such a declaration of guilt becomes inconceivable. 

Because there should be no mistake: what we arrive at is a statement of guilt post mortem, under the guise of the 
credibility given to the accusers’ testimonies. Of course, Fr. Thomas only mentions "converging testimonies that 
are deemed credible"  in his letter but shortly afterwards, in an interview for the newspaper The Cross, he goes 
significantly further, the detour of a response that he gives to one of the questions that are asked of him:  

“Is Father Philippe a second Marciel? 
- Not at all! There were inappropriate gestures, contrary to chastity; that is true.” 

 
The situation is thus understood: what we are witnessing is a real condemnation of Father Philippe, without there 
even having been the least proceeding instituted against him and without any possibility of doing so in the future, 
since his word can no longer be heard. 
 
There could still be the temptation to make him speak post mortem. Hence in the same interview given to the 
paper The Cross: 
“- Did he recognize the gravity of his acts? 

- That remains a question for me. Many times he did not hesitate to say to us: “You know, the Lord really 
chose a poor man to found the community”. We also often heard him ask forgiveness for his own 
limitations. But no one knows what goes on in someone’s conscience.” 

 
Excuse us for putting it bluntly: we are completely shocked by such a way of using Fr. Philippe’s words and the 
memory we have of his requests for forgiveness in order to insinuate that he was implicitly admitting to some 
gestures contrary to chastity. 
 
It would remain to additionally mention what a highly competent canonist pointed out to us: only one process 
exists in the Church which allows the past of a deceased person to be “re-examined”: the process for 
beatification. And even then, only the last ten years of the person’s life is taken into consideration. As far as we 
know, no such process has been instituted regarding our founder. 
 
For all these reasons, which are substantial and not simply secondary, would it not have been appropriate, and 
completely necessary, to keep the accusers’ testimonies, which have currently been made public, under the most 
strict confidentiality? 

 

An “idealization” of our founder? 

“On this occasion we recognized together, Fr. Thomas tells us, that we were not free from a certain 
idealization of our founder.” 

Without a doubt, it was logical for the general chapter to do so from the perspective of the “delicate subject”, in 
order to respond ahead of time to objections which could not fail to rise. 

Has it ever happened that Brothers fall into this sort of temptation? Undoubtedly. However, could it not be seen 
as a “sin of youth”, which in the end is completely venial? What good is it to stop at something as accidental as 
that? 

Would it not be far more serious a matter if we allow this to make us completely forget to look at the holiness of 
our founder, the holiness of his life and his person? 

Are we still convinced that if the Holy Spirit raised him up in the Church as the founder of a new congregation, it 
is necessarily for the greater holiness of his life and his person? 
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Those of us who really knew him after years and years of being close to him are witnesses to his holiness in a 
particular way. 

 

The “charism of the founder” and his person 

Can the “charism of the founder” be upheld while his person is seriously discredited? Would that we be allowed 
to doubt it. 

Let us imagine for an instant that the accusations currently brought against him were dealt with during his 
lifetime and, after proceedings carried out properly, he was declared guilty. Could he have remained the founder 
of our congregation? He surely would have voluntarily withdrawn himself. 

So what comes of the condemnation that has been pronounced against him, without any other form of 
proceedings? In accepting it, is not our congregation losing its founder? 

Is it really possible to dissociate the “charism of the founder” and his person? How can we not perceive that Fr. 
Philippe bequeathed the founder’s charism to us through his whole person, his way of living and acting, his 
apostolate, his preaching, his way of governing, his way of being merciful to people, his way of celebrating the 
Eucharist, his life of prayer, etc.? 

How could we dissociate the founder’s charism from his person when we know the extent to which his grace as 
founder has been that of a master who consistently communicated wisdom to us? How could he transmit his 
spiritual teaching on the spirit of virginity without it being the fruit of his own experience and his personal life? 

 

Other quotes from the Pope 

It did not escape our attention that in the letter he addressed to us, Br. Thomas said that he found confirmation 
for his action in the speech given by the Pope on this past April 13th – words that we have noted above. 

As for us, other quotes from the Pope, pronounced in a homily on May 18th, the vigil of Pentecost, likewise 
encouraged us in our reflection: 

“How much gossip there is in the Church (…) Gossip is destructive to the Church. It is like the spirit of Cain: to 
kill one’s brother with words. In this way we become Christians with good manners and bad habits!” 

The May 23rd Osservatore Romano which reports this homily indicates afterwards (p.13) that in order to clarify 
the subject, the Pope further evoked: 

- Misinformation: saying “only the half that suits us but not the other half”; 
- False accusation: “when a person really has a defect, when they make a big mistake, to talk about it 

and report it like a journalist, thus ruining the person’s reputation”; 
- Calumny: “Saying things that are not true is really killing one’s brother”. 

 
At the close of this letter, we ask your forgiveness for having been quite lengthy in our explanations. It seems to 
us that the gravity of the situation required us to say things in this fashion, as we see them. 

What remains to be seen is the serious consideration that imposes itself in regard to the public announcement of 
accusatory testimonies that, to our mind, should have remained strictly confidential. 

Obviously, the damage has been done. But how can it be remedied? How can we still take a step back? Let each 
one see what he can do in this regard. 
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The General Chapter is over. No other session has been planned except for the one held last April 9-29. However 
we appeal to you who were members of this chapter since everything was decided therein. We remain hopeful 
that you will understand what we attempt to shed light on, and that it will perhaps be possible for you to take 
action in this direction.  

Of course, we leave each of you free to use this letter we address to you as you deem appropriate. 

And we appeal to those among you who have been elected as members of the new council of the prior general 
for three years. They are the ones who, because of their position, have more means to take action. 

As for us, we are more ready than ever to enter into close cooperation with the brothers in the government of the 
Congregation, with a real desire for dialogue and to consider with them what can be done.  

Whatever the outcome, we estimate in conscience before God that it is our duty to do everything possible in the 
future to defend the honor and the reputation of Fr. Marie-Dominique Philippe, and even more, so that 
everything he wanted to transmit to us might spread and flourish, at the service of the good of the Church. 

We are thus awaiting your response. 

We express our gratitude in advance and assure you of our fraternal friendship and our prayer. 

 

 

Br. Philippe-Marie Mossu       Br. Benoit Jourdain 
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Brothers of Saint John who signed the letter dated 13 June 2013 
To the members of the General Chapter of the Congregation of Saint John 

 
Philippe MOSSU 
Fr. Philippe-Marie 
Priory Our Lady of Troussures 
Diocese of Beauvais – France 
 
Olivier de BAZELAIRE 
Fr. Hubert-Marie 
Priory of Libramont 
Diocese of Namur – Belgium 
 
Thibaud de BAZELAIRE 
Fr. Jean de la Croix 
Founder of  the Work for street children 
Diocese of Chambéry - France 
 
Alban du COSQUER 
Fr. Alban-Marie 
Parroquia Mayor 
+53-41 Sancti Spiritus 
Diocese of Santa Clara, Cuba 
 
Emmanuel DOR 
Fr. Emmanuel-Marie 
Diocese of Saltillo – Mexico 
 
Fr. Didier-Marie DUGAS 
Priory of Saltillo 
Diocese of Saltillo – Mexico 
 
François FAURE 
Fr. Dominique 
Priory of Our Lady of Rimont 
Diocese of Autun – France 
 
Fr. Jean-Marie GSELL 
Priory of Libramont 
Diocese of Namur – Belgium 
 
Benoît JOURDAIN 
Fr. Benoît 
Professor of philosophy for the Studium généralice de Saint-
Jodard 
Diocese of Lyon – France 
 
Frédéric LAUROUA 
Fr. Frédéric-Marie 
Diocese of Bordeaux – France 
 
Philippe-Joseph LE BIGOT 
Fr. Aymeric 
Priory Our Lady of Rimont 
France 
 
Fr. Marianus 
French Parish 
Diocese of Mexico – Mexico 
 

Éric MEAUDRE 
Fr. Jean de la Trinité 
Priory of Brignole 
Diocese of Toulon – France 
 
Yves de MEAUROY 
Fr. Paul-Marie 
Priory of Bologne 
Diocese of Bologne – Italy 
 
Fr. Juan-Diego NAVARRO SALINAS 
Priory of Saltillo 
Diocese of Saltillo – Mexico 
 
Benoît PELTEREAU-VILLENEUVE 
Fr. Benoît-Emmanuel 
Priory Our Lady of Rimont 
Diocese of Autun – France 
 
Grégoire PLUS 
Fr. Grégoire 
Parish Saint-Ruf 
Diocese of Avignon – France 
 
Emmanuel PYCKE 
Fr. Réginald 
Priory Our Lady of Rimont 
Diocese of Autun – France 
 
Olivier SEVIN 
Fr. Wandrille 
School of Life Coordinator 
Diocese of Saltillo - Mexico 

 

 


